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PREFACE

“This is glutinous rice” -—is a description. * Eat
it! you will gain strength!” —is a call to commitment.
The latter cannot be intelligible without the former and
yet the former would be lifeless unless it is given mean-
ing by the latter. Accumulation of descriptions will not
give us strength. Commitment, a total and concentrated
response to the call, lies in the deeper stratum of reli-
gious life. The committed person has his own language
to describe the truth to which he is committed.

Our understanding of the Thai Pali Buddhism is
often paralyzed because of our failure to take the dimen-
sion of religious commitment seriously. We congratulate
ourselves prematurely with our *‘thorough understanding
of the descriptions” of Buddhism assuming that that is the
whole of the Buddhist existence. Innocently we still
speak of “ comparative religions’’. All attempts, however,
in the line of comparative religions is unsatisfactory or
even distorting (I am speaking from Theravada
Thailand ! ) unless they reach the depth of * comparative
religious commitments”’. But this enterprise lies next to
impossibility since religious commitment is a fire that
burns any objective scale by which we propose to pursue
our comparison. Yet do we have any other alternative
than to try to reach this level of discussion if we want
to see and feel the living essence of religion ?

This year the community of Chiengmai is greatly
privileged to hear in person the famed Buddhist scholar
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and author, Venerable Monk, Buddhadasa (meaning, ser-
vant of the Buddha) Indapaiifio as he delivers the Fifth
Series of the Sinclaire Thompson Memorial Lectures. Rev.
Thompson was aware of the serious spiritual encounter
between the Buddhists and the Christians in Thailand. He
was not just toying with the * description” of religions
called Buddhism and Christianity. He wanted to explore
the quality of life and strength of a man who has eaten
either Christian or Buddhist glutinous rice. We are about
to listen to a committed Buddhist. Only this kind of
occasion can truly help us to grasp the unfrozen living
Buddhism in Thailand today.

Kosuke Koyama
Thailand Theological Seminary
Jan, 1967.



INTRODUCTION

I am pleased to deliver the SINCLAIRE THOMPSON
MEMORIAL LECTURES, FIFTH SERIES, for it will help
create an atmosphere of mutual understanding among the
followers of both Christianity and Buddhism, and also
make people understand their respective religions at the
same time, for the audience here is both Buddhist and
Christian.

Every human being, no matter to what country he
belongs, or what language he speaks, or what religion he
professes, has but one universal problem, namely, over-
coming evil or mental impurity or defilements. That which
is called evil or mental impurity is to be found in each
individual. It does not belong to or is not the problem
of one particular religion only; each individual professing
any religion has the problem of overcoming the evil. As
such the way to solve this problem must be one which
can be used by every human being. The way or instru-
ment to destroy evil is named ‘religion,” therefore true
religion or religion in essence is universal in its application.
The belief that there are literally many religions is some-
thing meaningful only in the eyes of those who see only
the outer forms, or view religion only superficially. There
are different outer forms or embodiments of religion, but
every religion or what is embodied in different forms of
religion is but one and the same thing. If one looks at
religion with mundane eyes one will see many religions. If
one sees with supermundane eyes one will see only one
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religion. With mundane eyes one cannot see the essence
of religion and this is why one fails to overcome one’s
evil or suffering.

One cannot judge whether a certain religion
is right or wrong, true or false, on the strength of one’s
study or reasoning, for the criterion or standard thereto
must be “the fruit which one really gets within one’s own
mind.” Therefore, before passing any kind of judgement
with regard to a religion, followers of different religions
should first try to obtain the fruit of the practice of
whatever religion they delight in. In that case all ques-
tions or differences as regards religion would vanish and
it will become clear that all religions in the world have
one common ‘heart’ or pith in the same way as all men
in the world have but evil or suffering as a mniversal
characteristic. ,

Religionis “a system of observation and practice which
binds man to the highest thing being therefore the benefit
of every human being.” It is through one’s own ignorance
that one does not know really this highest thing,
so it would not be wise to blame that which is called
religion. Be wide awake, try to understand first the
highest thing and you can easily and undoubtedly approach
or realize it. It is hoped that this series of lectures will
add, to some extent, to your understanding of the
highest thing.

BUDDHADASA INDAPANNO

MOKKHABALARAMA, CHAIYA
JANUARY 10, 2510 B.E. (1967)



Publisher’s Note

This booklet contains the text of the 1967 Sin-
claire Thompson Memorial Lectures presented by Budd-
hadasa Bhikkhu of Suan Mokkhabalarama, Chaiya. The
set of three lectures was delivered at the Thailand Theo-
logical Seminary in Chiang Mai on the 18th, 19th and
20th February, 1967.

Though Sinclaire Thompson was himself a Chris-
tian, yet where deeper, spiritual things were concerned
he was in no way whatsoever biased against other
religions. In fact, he made every effort to help adhe-
rents of all religions to come to an understanding of
religion in general, and so do away with any form
of inter-religious ill-feeling. His real aim was to bring
peace and happiness to individuals and society; and he
went about achieving this goal by fostering greater
inter-religious understanding.

Sad to say, he was obliged to take leave of
this world before the hoped-for results had been achieved.
Fortunately however, several of Sintlaire Thompson’s
former co-workers decided to carry on the work he had
started. One thing they did was to initiate the Sinclaire
Thompson Memorial Lectures. These have been delivered
every vyear since the death of Sinclaire Thompson in 1963,
so that this, the 1967 series, is the fifth. Invitations to
lecture are extended to people qualified to do so, regard-
less of whether they be Buddhist, Christian, or Muslim.

~ As is explained in the lectures, if a person
can become so disenchanted with selfishness and egoism



that he is able to eliminate them completely from his
mind, then he will achieve true inner peace and coolness,
and at the same time bring peace and coolness to the
world asa whole. This is because selfishness and egoism
are the root causes of all sufferings and confusion. If sel-
fishness and Egoism are done away with, nothing would
remain but Truth, or Nature, which is not the property of

any particular person or any particular religion at all.
One could then be said to have penetrated to and attained

Truth or Nature, or to have become one with God-the
highest, the superlative attainment possible for man.

The lecturer demonstrates that the various
religious systems, that is to say the various methods for
attaining Truth, or Nature, or God’s Kingdom, consist
in constantly introspecting into one’s own mental

condition, so that one eventually comes to realize that
the condition in which the mind is free of all selfish-

ness and egoism is in fact its natural condition. The
confused state in which there arise selfishness and
egoism comes about through the intervention of another

factor. That other factor is evil, or the mental defile-
ments, and is not something peculiar to any particular

religion or individual. It comes into existence of its
own accord, naturally, and passes out of existence in
the same way. Whenit comes to dominate any person’s
mind, it produces selfishness and egoism, ultimately
bringing suffering and trouble to that individual and the
whole of society. Our job, then, is to be on guard, to

keep constant watch over our own mental condition until
such time as we discover the condition of freedom from

egoism. We have to cultivate this freedom from the



self-idea by carefully preventing that element called evil
or defilement from intervening. Selfishness and egoism
will then gradually diminish, and in the end will disappear
altogether; and this is the highest thing to which man
can attain.

We see, then, that all these things—selfishness
and egoism, the system of continuous introspection to
discover that the mind is naturally free of the idea of
selfhood, the element called evil or defilement which
comes in and compounds matters so that selfishness
arises, the technique of being watchful to prevent the
mind’s becoming confused, as well as the result to be
achieved, namely a mind free of selfishness, free of
evil or defilements, peaceful, cool-all these are just
Nature. So the words Buddhist, Christian, Muslim, and
so on do not exist for one who has in view the highest
goal of life, namely a mind free of selfishness and egoism.

For whatever worth this work may have to its
readers, thanks are due not only to the lecturer but also
to Sinclaire Thompson and his co-workers, through whose
efforts it was brought into existence.

As for the translation of these lectures, it has
been done by various hands. The first lecture was
translated by the Venerable Punno of Wat Benchamabopit.
The first half of the second lecture has been rendered into
English by a christian. = The second half of the second
lecture together with the third lecture have been trans-
lated by Mr. B. Siamwala and Mr. Hajji Prayoon Vadan-
yakul of the Friend Muslim Mission. Several Western
Bhikkhus have in conjunction with Thai laymen



checked and re-checked the translation to make sure it
would be as near to the original Thai text as possible.
However in spite of all efforts some flaws may still be
lingering about. It is hoped that they will be corrected
in due course in the next edition.

If you are interested in wiping out selfishness,
then read this set of lectures. It may help in the job
of reducing, and finally eliminating that “self” so as to
leave nothing but Truth, or Nature, which is nobody’s
property, but is just Nature in its own right.

V.S.
Sublime Life Mission
5/1-2 Atsadan Road, Bangkok.
Tel. 22549,



THOMPSON MEMORIAL LECTURE
Fifth Series

CHRISTIANITY AND BUDDHISM
by

THE VENERABLE BHIKKHU BUDDHADASA INDAPANNO
(First Lecture)

MUTUAL UNDERSTANDING OF EACH OTHER'S RELIGION

Members of the Faculty, Students, and Guests of the Seminary:

To study different religions comparatively, with an
attitude of goodwill, results in mutual good understanding.
This in turn, brings about a way of thinking and acting in men
which causes them not to hurt each other’s feelings. And not
to hurt one another’s feelings further gives rise to peaceful
co-existence par excellence between all the societies and nations
in the world. It is because of this fact that I am very
much delighted to be here and have a chance to lecture
on the subject of religion with the viewpoint of com-
parative studies.

The first point to be discussed for the sake of com-
parative study is that both the Buddha and Jesus Christ
were born in the world to make imperfect things perfect.
Jesus Christ said, ““Do not suppose that I have come to
abolish the law and the prophets: I did not come to abolish,
but to complete.” -(Matthew 5/17). There are also words
of Isaiah about Christ :
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“And he will proclaim judgement among the nations.

He will not strive, he will not shout,

Nor will his voice be heard in the streets.

He will not snap off the broken reed,

Nor snuff out the smouldering wick,

Until he leads justice on to victory.

In him the nations shall place their hope.” -(Mat-
thew 12/18-21).

These words, obviously apply to the world as a
whole or to all the countries in the world, and this ac-
counts for the fact that the religion (of Christ) is inter-
national and does not belong to nor is limited to any
particular nation. So it should be borne in mind that,
as principle, the word of Christ or that of any other saint
in the Bible, is meant for the world at large and not only
for the land of Palestine.

As for the Buddha, we find him saying, *‘7The
T'athagata, the Perfect One, appears in the world for the gain
of the many, for the welfare of the many, out of compassion for
the world, for the good, for the gain, for the welfare of gods
and men.” -(Mahasihanada Sutta Majjhima-Nikaya 12/37/46).
The important point to be remembered here is that the
Perfect One was not born to hurt any creature or creed.
He was born to make this world perfect, as is the ulti-
mate goal of life. For this reason he did not hurt the
feelings of the followers of other religions, but taught
what was lacking in those religions, and also explained
things anew from the highest level, giving old ideas the
profoundest meaning in all respects. Thus he gave every-
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body a chance to select for himself; there was no com-
pulsion with regard to accepting new insights in religious

matters. For example, he gave a new interpretation to the
common belief in heaven and hell, which is clearer and also
more interesting, so badly needed for practical purposes.
He explained hell and heaven as being in the heart of man
in this world of ours, these states are not something
somewhere outside (in space or time) to be experienced
after death.

While comparing Buddhism and Christianity we
can see that both the founders were born not to clash or
collide with followers of any religion different from their
own, for they did not work in their own interest; they
preached their doctrines for the sake of the many in the
world. They did not deliver their messages for egotistic
benefits, but for the weal of all mankind. It is only those
with selfish interests who arbitrarily clash with others.
Neither Jesus nor the Buddha had the intention of hurting
anybody, but they worked altruistically for the sake of
perfecting those things which could be achieved by human
endeavour. Even if their activities show some revolu-
tionizing effects, they are nevertheless based on truth alone,
having in view the welfare of the world. Principally all
the founders of religions were born with the sole aim of
making world perfect with the thing that man should

attain. Followers of any religion who do not try
their level best to act in accordance with the original

aims of the founders of their respective religion, are
to be regarded as people who have gone astray.

Now the second point we should pay attention
to, is the different ways of expression which are used in
the scriptures of each religion. There are two ways of
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expression, two languages, as it were. The first is conven-
tional language; let us call it here the language of common
man. The second is a special kind of religious language em-
bodying the “inner world”, the culture of mind, of the heart;
let us call this language the “language of Dhamma”.
Both the Tripitaka and the Bible are full of these two
kinds of language; now many kinds of misunderstanding
are due to the fact that many people do not understand

the language of Dhamma. They take words of Dhamma
as conventional language and consequently cannot come

to any understanding at all. This results in confusion

within one religion and with regard to other religions
as well, especially when making a comparative study. For

this reason I appeal to you to be tolerant, and to try to
understand this point correctly. To cut a long story short
I shall give some examples from the Bible itself as regards
the two ways of linguistic approach.

In Genesis 2/17 God forbids Adam to eat the fruit
of the tree saying: “...for in the day that you
eat of it, you shall die.” Now here the word “die” is
the language of religion, i.e. the word does not signify
physical death but refers to “ sﬁiritual death”. Whether
it be God or the writer of the Bible, he knew well that

at that time Adam did not know the meaning of the word
“die”. Even if he knew, he knew only its meaning as

it is understood in terms of conventional language, i.e.
physical death. Adam had not yet eaten the fruit, so he
had no knowledge of the nature of duality such as life
and death, male and female, good and bad, etc. At best,
he knew only the literal meaning of the word death as
understood by common man.
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God, or the author of the Bible, knew that in this
case the word “die” applied to spiritual death which in
this context is to be taken as the arising of original sin
which is responsible for inescapable suffering. So here
the word “die” is a term of ““ Dhamma”, and by no means
conventional language.

In John 3/3 we find: “Truly, truly, I say to you, unless
one is born anew, he cannot see the kingdom of God.”
Now here the word “born anew” is a word from the
language of Dhamma, i.e. “rebirth” in this very life and
not physical rebirth after physical death. The kind of
rebirth which is meant here may happen through a com-
plete mental change or revolution: furthermore, we find
in the same passage (John, 3/6) very clearly stated: “ That
which is born of the flesh is flesh, and that which is born
of the spirit is spirit.” This shows with all evidence that
“birth of flesh” is birth in the conventional sense, and
“rebirth, spiritual birth” is birth in the language of
Dhamma.

In Matthew 20/28 we find: “ He came to
surrender his life as a ransom for the many,” and in
Matthew 19/17 we find the words: “If you wish
to enter into life, keep the commandments.”. Now you see,
the word ‘life’ in these two contexts has quite different
meanings. In the first context this term is to be taken
in the conventional sense, but in the second context it
signifies the life which knows no death, which is eternal
and is to be taken in the spirit of the language of
Dhamma or that of God.

In some sections of the Bible the same style of
language has been used as can be found in the Tao Teh
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Ching of Lao-tzu, e.g. in Matthew 10/39: “He who finds
his life will lose it, and he who loses his life for my sake
will find it.”. Here you can see for yourself that the word
‘life’ has two meanings, i.e. one meaning in the sense of
common language and the other stemming from religious
language. Apart from this single term which is to be under-
stood with regard to the language of Dhamma the whole con-
text of the above passage is in the language of Dhamma. A
person who has never acquainted himself with such reli-
gious language before, cannot understand it at all. In this
connection it is because the word ‘life’ has two meanings
which are exactly opposed to each other.

These few examples may suffice to show that there
are different strata of language with different ways of expres-
sion in both the Buddhist and Christian scriptures.

The next point is wvery important and requires our
wholehearted attention : Tt is due to the ignorance of the
language of Dhamma that one abandons one’s own religion
and embraces another. If one really understands the
meaning of one’s religion in the language of Dhamma, he
will love his own religion just as one loves one’s own
life. As for Christianity I believe that because the Jews
did not understand the language of Dhamma of Jesus Christ,
they did not take faith in him as the son of God. Even
though Jesus worked many wonders, still they did not
believe in him, and the so-called redemption or the sur-
rendering of his life as a ransom for mankind took place.
All this throws light on the significance of the language of
Dhamma. If we make a comparative study of religions
we should be extremely careful with regard to the precise
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interpretation of the language of Dhamma as far as our own
religion is concerned. Only then a comparative study
will be of use. If the followers of two different religions
positively confirm the stand of their own respective reli-
gion which sticks to each single letter and is based on
the language of common man, there will not be the slight-
est prospect of coming to a mutual understanding or
agreement. On the contrary, such a superficial compari-
son will result in misunderstanding and disagreement
which will lead to disputes and might even breed ill-feel-
ings of hatred. Where there is hatred there is always the
potentiality of harming the peace of the world as a whole.

As for Buddhists they can accept all the passages of
Christianity as in agreement with the Buddha’s teaching,
if they are allowed to interpret the language of Dhamma in
the Bible in their own terms. In the following I am going
to show how such an interpretation is feasible.

Please consider that it is the masses, ignorant of
the language of Dhamma, who are the greatest enemy of a
religion, no matter whether it be Christianity or Buddhism.
Commonly other people (outsiders) or outward things
are regarded as the enemy of religion. So far, such
an attitude has certainly not rendered religion any bene-
ficial service. On the contrary, it has given rise to many
new problems, many abandon religion altogether, many
believe ignorantly and feel satisfied only with rites and
rituals, many keep converting from one religion to another,
many try to propagate their convictions, without any real
success, etc. '

If you contemplate this point- thoroughly, you
will see why it is so important to have a clear under-



8

standing of the afore-mentioned two modes of expression.
That is also the reason why I have taken so much time in
dealing with this point. It is the different ways of inter-
preting the language of Dhamma that account for all the
schisms and sects in a religion which unnecessarily have
an evil effect on religion. The true objective of the
founders of all religions with regard to the completion
or perfection of what is most useful and needful for
humanity is not being achieved, because the followers of
the respective religions interpret the language of Dhamma
wrongly, having preserved wrong interpretations and
preached wrongly to such an extent that the world has
been facing turmoils and problems created by the con-
flicts among religions. On this account you are requested
to pay special attention to this matter.

Now we come to the third topic dealing with the
points of agreement among all the religions, first of all by
complying with the principle:  “For every nation there
is an apostle.”. —(Quran, Chp. 10. Sect. 5, v. 47). It is
only by accepting this motto of goodwill on such a high
level that there can be a possibility of agreement even
as to doctrinal points of secondary importance setting out
first on a higher level and eventually also covering more
specific doctrinal matters. When there is this kind
of goodwill, a comparative study of religions may prove
exceedingly fruitful.

An apostle means “a man of God who preaches
the truth”. The term “apostle” is, in fact, found in every
religion, including the teaching of the Buddha. The word
“God” (Phra Chao) is a term belonging to the language






